abstract Identities in the urban world are mental constructs of varying degrees of complexity that are built on the structure of the social groups to which they refer. But urban identity was a complex system also constructed based upon responsibilities and efforts, which served to cultivate common work. In Castile the towns and cities had a high capacity for management and organisation from their creation. The common identity was represented by the oligarchic government and the cities only brought before the king rivalries among themselves. This lack of sovereign urban identity leads to the supposition that the ambitions were absorbed in the feelings of identity with the community of the kingdom and monarchy would reserve an unquestionable leading role for the cities. 
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Introduction 1
Castilian cities in the Middle Ages were artificial, deliberate and conscious constructions implanted in the territories recovered from the Moors in the process that is known as the Reconquista, or Reconquest. From the moment cities were institutionalised as concilium/i or concejos, their continuity would be maintained by institutional power, tradition, authority and agreement, which, together with the other contractual arguments, gave force to a newly created political community. In these cities, forms of urban identity started to appear, together with representations, tales, values and beliefs that intermingled with rituals and imaginary forms (metaphors, symbols, myths).
2 But the basic question of this paper is: What need was there for a sense of identity in the urban society of Medieval Castile? When did it appear? What was its function? How did it evolve and transform?
If we start from the premise that identities in the urban world are mental constructs of varying degrees of complexity that are built on the structure of the social groups to which they refer, we would have to agree that if the city was not a homogenous social structure in the Middle Ages, neither was it easy at the outset for the city in its first centuries of life to have a singular urban identity. 3 It is possible that the identities were conferred by groups of settlers and dwellers that formed part of the city in its beginnings. 4 Soon, new identities would be added from the participation of families, workshops, trades, customers, religious brotherhoods, neighbourhoods and other various forms of coexistence and participation which gave the neighbours and inhabitants of an area a sense of belonging.
Common tasks were to lay the foundations of the identity models of the community. 5 Thus, the undertaking of shared defence tasks would have enabled the construction of the city walls, the control of the territory and the preservation of fueros (special laws pertaining to each city) and privileges. These first steps were to be followed by others that would provide solidity to urban identity and would have been of great help in overcoming divisions, conflicts and internal disagreements, facilitating the internal cohesion of the group against external threats. 6 Thus it can be said that urban identity was also constructed based upon responsibilities and efforts, which served to cultivate support, skills and common work. The cities worked together on these challenges, maintaining their costly walls in good condition and preserving their territory from threats and unwarranted appropriations. This common need even stretched to encompassing and politically justifying the need for taxes and pechos consejiles (local tributes). The dispersed nature of politics in Medieval urban society would explain the need for different identity paradigms for each situation. However, identity also had a negative side which strongly ratified the exclusion of those who were different in some way and were shut out from the political construction of the city. Within the cities there were communities of Mudéjars, Jews and foreigners which did not form a part of them. This excluding and differentiating factor also applied to rivalries among similar groups, more specifically, between concejos and royal cities of the Crown, or with the lords who were the enemies of the city. Nevertheless, the cohesion given by identity gave great strength to neighbours, while also slowing down, in some cases, the capacity to disagree when discussing the interests of the group and the 'common good'. 9 It is possible that this urban coexistence and collectivity favoured cooperation and guaranteed social peace as it consolidated and gave meaning to the rules of respect and status, which ensured the social disciplining controlled by each group. It also gave each individual participatory rights and a sense of integration, going so far as to define in a multifaceted way their different aspects. Citizens used the social, economic, emotional and religious connections they had to create a sign of identity, which served to give them recognition and place them in society. This identity stayed with them for life, sometimes going beyond the space of the city and the territory where the memory of the characteristics related to that specific group reached. However, of these details -which had to be recognised by other people in neighbouring cities or other parts of the kingdom-it was generally the identity of the city together with their legal and social status that enabled individuals to be categorised. 10 Thus, the status of foreigner was associated to parameters of recognition that were fuelled by the concepts of urban identity in the city of origin.
11
To some extent, this form of identity which accompanied individuals, and which was useful in urban environments in the Middle Ages, could be perceived in the villages of Spain until the 1960s and 1970s. Often, when outsiders arrived who were relatives of residents in the village, they were asked: 'who are you from?'. This stems from a curious manner of recognition that gave a specific identity, which in a village or city was more important than the individual and which gave a family or a group their status, position and history. It was a way of recognising personal identity that almost survived into modern times but which has apparently disappeared in today's more individualised and fragmented society. Nevertheless, even in our society, with few references of social origin, identity is still of use for associating people to archetypes and psychological characterisations and schemes that seem necessary for the recognition of the 'other'.
12
Identity was therefore necessary for social groups in the city and individuals participated in it up to a point of forming an archetypal image in which they became very wrapped up in an existence in which competitiveness was not particularly 10. Jara, José Antonio. "Percepción de 'sí', percepción del 'otro': la construcción de identidades políticas urbanas en Castilla (el concejo de Cuenca en el siglo XV)". high since personal security was associated to status and accompanied by a range of different identity references for the person. It is important to make these clarifications so as to avoid confusing the behaviour of today's urban society and that of Medieval cities with respect to identity related phenomena. In our times, it seems were are still sensitive and receptive to forms of identity, on all scales, from urban origin and nationality to identification with political parties, humanitarian actions, the colours of football teams and other cultural and musical movements. 13 However, these points apart, it is important to recognise that the difficulty in studying the perception of urban identity in the past is hindered by a lack of documentary and iconographic sources which allow the reconstruction of the scope of this political manifestation.
14 Indeed, the city that was built on this variety of identity markers had also elaborated a particular political identity that protected and defined its citizens, with objectives of collective interest and sustained by proposals and values that appealed to the common good. It was probably this option that led citizens to rivalries, confrontation and conflict, while also helping to preserve the jurisdiction of the Crown against the growing manorialisation in the realms of the Crown or to expand its territories by incorporating new villages. Once towns or cities were manorialised, identity also acted and prevented abuse since resistance to the increasing demands of jurisdictional lords was based on the strength of their force as a political entity, the assets they accumulated and the privileges and ordinances that helped them resist as governmental units.
15
The coexistence of sub-identities within the city was compatible with a town or city's strength, action and capacity to resist a range of very different threats. It is reasonable to suppose that the cohesion of the community, which had allowed the urban area to function since its origins, would have changed as the relationships of social forces and political conflicts gave rise to new balances of power. Thus, from the mid-14 th century onwards, the city transformed into a collective manorial entity governed by an oligarchic power. This was better suited to a more disperse society and facilitated the integration of the city and its territory. Nevertheless, the question arises as to how far cities needed to exhibit their particular identity 13. Rosser, Gervase. "Myth, image and social process in the English medieval town". Urban History, 23/1 (1996): 5-25. 14. The analysis of the personal involvement of experience in the construction of identity has aroused interest in historiography, although a higher valuation is given to the theme in contemporary history, from the perspective of psychology. It directs its attention to dominant and non-dominant groups for the identification of the factors determining the memory of their identities. See: Montero, Alicia Inés. "Identidad e identidades: la identidad política en la historia urbana medieval. Balance historiográfico y perspectivas de análisis". and what means they used to perfect their mechanisms of internal cohesion and singular appearance. The occasions in which this was necessary were diverse. However, the most important ones included situations of armed conflict, debates or disputes between competing powers, whether this was between rival towns or nobles. Secondly, identity was important for cities in their struggles to gain the status given to each of the royal cities and their hierarchical position before the king, whether this was in the meetings of the Cortes, in taking a seat or when having the first word in debates, and also in relation to royal titles displayed in documents and diplomas. 16 Other questions revolve around the relation between urban identity and the origins of Spanish national identity: a modern-day political concept rooted in the past, going back further than the Peninsular War against Napoleon's troops in 1808, dating back to the early modern period 17 and the end of the Middle Ages. Seemingly, the rise of the Spanish national political identity, strongly connected to that of the Crown of Castile and its monarchy, was closely related with the cities and towns in the kingdom that played a central role in strengthening the identity of the kingdom. Thus, it can be assumed that at the end of the Middle Ages, to develop their identities, the cities employed argument, discourses, symbols and myths that would be useful for the purpose of gaining favour with the monarch.
The uniqueness of urban identity
The aspects of identity necessarily had to derive from a uniqueness which made each city different from others. Indeed, the urban development in each city -its walls, gates and symbolic buildings-gave rise to a clearly identifiable image. These marks of identity were supplemented by the law, fueros and privileges granted by the monarchs, and historical privileges that were renewed each time a new monarch ascended to the throne. Another marker of identity was the name of the city itself, whether this was inherited from Roman times or a new creation in the Medieval period. The explanation of the origins of the name tradition or legends played a central role. In addition, in a society marked by values of honour in which the city was viewed as being a living social entity, a city's inhabitants and a glorious past bestowed 'honour'. The city's religious traditions were deeply rooted and associated with the veneration of ancestors buried in its churches and the patron saints that were worshipped in the processions and celebrations held by the inhabitants. Religious foundations of convents and monastery were set up for the glorification and memory of the city or town, helping to reinforce its urban singularity. occurred in Andalusia where these foundations did not form a network of religious institutions, instead the monasteries and convents symbolize the splendour of the nobles and concejos.
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Finally, there were the titles of each town or city and the associated symbols which served to identify them outside of the city boundaries. The first were earned for merit and recognition within the hierarchy of the towns and cities when the monarch acknowledged courage shown or services rendered to the king and kingdom. 20 This distinction had legal and political consequences, since only towns and cities possessed and wielded jurisdiction over residents and inhabitants of the town and its villages.
Historical memory must be added to this equation, collected in part in the royal chronicles. These are associated to the monarch. However, these royal chronicles are not only reflected in these tales since they also sowed a seed for the creation of more stories which have survived the test of time thanks to the testimonies of citizens. From the 15 th century onwards, cities set down their own chronicles to preserve and recreate the memory of their past glories and values. 
Oligarchic power and urban identity ambitions
The city authorities or the regimiento would have been responsible for the ideological construction and its political justification in favour of an urban identity with singular characteristics. Here, it is important to remember that the governors had gained power in the mid-14 th century and, after more than a century of rivalries and struggles, there commenced a political experience of regimiento or concejo cerrado ("closed council") that placed the government of the city in the hands of a dozen or so knights, noblemen and arbiters. After the creation of the regimiento, ratified by monarchical power in 1345, a policy of government was established in which self control and balance among the members of the oligarchic concejo was reminiscent of that of some oligarchic republics. Thanks to this model, many individual ambitions, which threatened internal balance and caused conflicts, were thwarted. In cities with a marked presence of noblemen, this group polarised affinities and generally fuelled political intrigue into which the governors and knights of the cities saw themselves inevitably dragged. However, we cannot forget that violence and disorder favoured 19. Vilar, Hermínia. "Religión e identidad urbana: seculares y mendicantes en las ciudades del sur de Portugal en la Baja Edad Media", Ante su identidad. La ciudad hispánica en la Baja Edad Media, José Antonio Jara, coord. Cuenca: Ediciones de la Universidad de Castilla-La Mancha, 2013: 263-285. 20. Valladolid was granted distinction by the King of Castile Alfonso VII in a document signed in Burgos on 6 th November 1152; this was ratified by Alfonso X: Miura, José María. "Conventos y organización social del espacio. Fundadores y fundaciones dominicas en la Andalucía medieval". Historia Urbana, 2 (1993): 85-111. 21. Quesada, Santiago. Idea de la ciudad en la cultura hispana de edad moderna. Barcelona: Universitat de Barcelona, 1992. the commendation and support of the weak, always in exchange for compensation and income which were the common ambition of all. 22 For this reason, there were frequent complaints of abuse by the governors for acting against the good of the republica, a term which referred to the political constitution that encompassed the city and its land or territory.
It is well-known that the oligarchic group in Castilian cities was formed by knights and nobles with agricultural patrimonies and that they organised themselves into lineages, guilds or factions to fight among themselves for power and privileges. 23 The knightly trait of the oligarchy, with a military vocation, comprises one of the peculiarities of Castilian cities with respect to the rest of Europe. It also brought important consequences to the political arena of the kingdom. Nevertheless, from the 14 th century and throughout the following one, there is evidence of the increasing presence of native merchants in Castilian cities who played an important political role in the framework of the community of citizens. 24 One might wonder why a minority of traders with their own identity did not claim greater political weight, as occurred in European cities where a practical policy was implemented and a corporative discourse was started that talked of 'members' in Flanders. 25 It seems that the predominance of knights and aristocrats was firmly established and not even in the case of cities such as Burgos, where traders were the most powerful group, did they manifest their own identity, since they let themselves be organised in a manner similar to that of the knights and grouped into similar organisations called cofradias de caballeros ("confraternities of knights").
26
Neither was the political context of development of the royal cities of the Crown of Castile similar to that of the European cities. We must not forget that from their creation the towns and cities had a high capacity for management and organisation, they applied their common law, enshrined in the fueros and privileges, but most were under the jurisdiction of the king. This impeded the full deployment of their political powers, and this had consequences for the construction of a singular identity for the 22 urban community. In royal cities and towns, the power of the monarchy was not as oppressive to the political ambitions of cities as that of the lay lords and the ecclesiastical lords. However, in the 15 th century, a process was started of increasingly involving cities in the politics of the kingdom, something that would bring about consequences for their political future. This was in part as a consequence of the identification of the knights and gentlemen that governed the cities of Castile with an aristocratic political model, their values, tastes and their presence in court circles. They did so with an attitude that was a consequence of the attraction for the mode of noble life, which fascinated the knights and gentlefolk of the cities. 27 They also felt proximity to the world of the nobility owing to their military profession, which had been their defining feature in the past and for which they maintained the chivalric code of values and their passion for hunting, military actions and jousting or tournaments. 28 The code of values and a common goal of overcoming challenges became the dream of all knights and gentlemen in a time when chivalric romance was spreading with great success throughout Castile. 29 For its part, the monarchy dealt with city representatives in clear terms that denote the category and the contents of a dialogue between lord-king and vassals-cities. It is known that this relationship created a mutual obligation based on 'service', since the vassal/server received tasks from his lord, but the lord depended on his vassals. When a lord requested a 'service', it was understood that he demanded that which he could not directly achieve, and therefore needed the support of his men.
In the hierarchical political model under which the city was governed, the knights and their values were imposed, creating relationships akin to chivalric codes in which loyalty and obedience were paramount. For this reason the king did not hesitate to take advantage of specific events to classify cities as 'good and loyal'. Alfonso XI gave this title to Valladolid for the first time in 1329, when he absolved it of all responsibility for the fire in the Monastery of Santa Máría de las Huelgas in the city while also reminding them of the shelter and protection that they gave him during his minority, following the death of his grandmother María de Molina. For these reasons, he called all the residents and inhabitants 'good and loyal' vassals. 30 Thus the town gained an identity of values with the world of the nobles and an acknowledgement of status 27 that differentiated it from others, adding new characteristics to its identity. 31 In 1422, in the Cortes of Ocaña, the procuradores ("deputies") of Valladolid obtained the title of 'most noble' for their town for the services rendered by its residents and inhabitants. 32 The signs of urban identity were becoming visible since they were also words and concepts that were used, a precise vocabulary selected for each political or legal circumstance . And, although the process by which identities were constructed during the Middle Ages is always difficult to reconstruct, we know that they existed and helped to determine urban singularity during this period. Modernists asserted that in the 16 th century a dramatic change took place in the myth and symbolical representation of the city to signal that the identity process was to develop under more rationalist lines from 1500 onwards. However, although in the 16 th and 17 th centuries it seems irrefutable that changes were introduced in the way urban political behaviour was ritualised and adapted to the society of the moment, it is important to determine whether the adjustment was just a question of emphasis and interpretation or whether it was a radical alteration in perception and experience.
33
The conditions for the exhibition of identity at the close of the Middle Ages required staging and ritual because the illiterate society were more receptive to these than to written material. These stimuli produced the identification and the explicit acceptance of the message, the institution and its champions. However, in this field it was the monarchy that had ritualised its messages and had given them sacred value, thanks to the collaboration of the church. For this reason the members of the urban oligarchy paid attention to this representation of the monarchy's identity, participating and collaborating in coronations, burials, meetings of the Cortes and other events.
For their part, the concejos of this period continued to preserve the symbol par excellence that identified and safeguarded them: the fueros and privileges of the city.
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Although the fueros continued in use in some areas until the early 16 th century, they were gradually relegated after the Ordinance of Alcalá in 1348, which implemented the king's law and drew up local codes. This all occurred at the same time that Roman law, studied in the universities and disseminated by regulations and the king's tribunals, was applied. Given that images had a great force of evocation, it seems that the concejos also used these to help build their identification. 36 The sign or banner, which could be the flag, was the symbol of the concejo that represented the town or the city. Another of the images was the seal used in their legal documents and provisions and was also placed on products elaborated in the city, thus carrying its image and prestige to faraway places. It is probable that the seal was the most widespread image and symbol of the concejo because it was included on all documentation issued by the city and on its consumer products.
In their seals, the cities and towns of Castile represented aspects of their urbanism or ensigns linked to them that, in some way, identified them in the minds of others.
37
The figure of the King Ferdinand III, who was the conqueror of the city, was chosen by Seville. However, the figures of San Isidoro and San Leandro also appeared on its seals. Segovia featured the aqueduct, which was the city's most emblematic monument, and each of the cities chose their own symbol in a similar way. These were symbols that caught the eye thanks to the simplicity of their direct message and which recognised the community of the concejo.
It is interesting to note here that in the late 15 th century, many of the large cities in Castile did not possess a building for meetings. Instead they met in other spaces: at the doors of the cathedral, in the case of Seville, or at the church of San Miguel, in Segovia, or, in the case of Valladolid, in a rented building in the San Francisco district. Thus the public nature of their meetings was preserved, just as in earlier times.
Urban identity and royal power
Although Castilian cities reached a point where they wielded competences and powers over citizens and territories, they did not have the sovereign political ambition of Italian cities, to which they were similar in many respects. Instead, they always yielded to royal power. Throughout the course of the medieval centuries, the requirements and needs of the king had reinforced the role of the city in matters of the government of the kingdom and its competences of dominion over the people were also extended and diversified. 38 In particular, powers relating to matters of defence, taxation and justice. 39 However, in 15 th century Castile, the situation was paradoxical since there was a reinforcement of royal power parallel to an awakening of political awareness in the cities and towns of the kingdom, fuelled by the resurgence of the community or the común of the citizens. This phenomenon also coincided to some degree with activity in scholarly circles, which theorised on the political role of cities, influenced by humanistic lines of thought. 40 The authoritarian monarchy did not seek to maintain its position only by means of vassalage because this implicitly contained the concept of pact and agreement between the parties, something that reduced its capacity for action. Thus it gradually imposed a more general dialogue targeting the residents and inhabitants of the royal cities, which seemingly connected with the subjects and wider social sectors, which it wished to maintain compliant and expectant. It was a time in which the vocabulary of the values relating to the individual slowly penetrated political discourse. 41 Moreover, the 14 th and 15 th centuries were an era of dialogue between the king and kingdom. This attitude seemed to confirm that the Western royalty accepted the fact of being linked to their subjects and not exclusively to their vassals. 42 It was under the Catholic Monarchs that the Crown of Castile started to follow a similar direction to the rest of Europe.
43 A more generalised dialogue was imposed, directed mainly at the cities, in which residents and inhabitants were more accessible and receptive to the messages of propaganda, which slowly penetrated political discourse. 44 For the authoritarian monarchy in the late 15 th century, the acquiescence and acceptance of its subjects was a primary ambition, which was achieved through 38. Asenjo, María. "La aportación del sistema urbano a la gobernabilidad de reino de Castilla durante el reinado de los Reyes Católicos (1474-1504)". Anuario de Estudios Medievales, 39/1 (2009): 307-328. 39. With respect to the recruitment of troops to ward off an attack, faced with the threat of invasion from the neighbouring kingdom of Portugal and in the context of Anglo-French rivalry during the Hundred Years War, it is illustrative how King Henry III in 1394 ordered Burgos and the areas and towns of its diocese to gather its inhabitants as labourers in groups of twenty, of which one was to be the captain, arming each man in accordance with his fortune and maintaining these men prepared: Amb. propaganda and royal legitimation. 45 For this it had unity in faith, which permitted a common language of values, laws, language, historical memory of the shared past and many other factors that it sought to make common, because the view was that a wide and homogenous social base would reduce political opposition and make government easier. However, the new model would require from the monarchy a vigilance and discipline, which would become more oppressive following the expulsion of the Jews in 1492. In this context, the Inquisition was called to have a key role in the unity of the Catholic faith as it would deal with controlling and repressing religious, moral and political dissension. 46 The search for new interlocutors in the increasing monologue of the authoritarian monarchy coincided with the political awakening of the vecinos pecheros ("resident taxpayers") in the cities of Castile in the late 15 th century. Since the 14 th century, documentary sources show that the citizens and vecinos pecheros of the city formed the comunidad ("community"), and that as 'the governed' they were subject to certain fiscal, military and defence obligations and had to respect and comply with the fueros and city laws. 47 They also benefited from all the privileges inherent in their condition of resident as well as to access to the baldíos of the city or town, a type of common land. In the community, the status of resident was inferred by birth into a Christian family with father and grandfather living in the city or town. It could also be acquired by marriage to a resident of the city, or after continued residence in the city with a dwelling, wife and children. In these cases, residency would be granted by the concejo. 48 After an official procedure and certain checks and payments, if all was in order and accepted, the applicant received a letter of residency and was inscribed into the municipal register. 49 Those who remained in the city yet were not residents were categorised as forasteros ("outsiders"). Residential status could also be lost if for most of the year the person in question did not keep a house with wife and children, or if a crime was committed that entailed a punishment of banishment or expulsion. 50 However, what really interests us about the community are the factors that led it to become more politically active from the mid-15 th century, participating at the end ). The request was made as a plea and the time of residency was supplied. 49. In this way the city showed its capacity to grant a right that was initially only accessible by birth. Bartolo de Sassoferrato (death in 1357) argued that the city had the authority to grant citizenship based on the Civitas sibe princeps principle, the city is its own prince. According to Bartolo, this argument was supported by the fact that the genesis of the civitis itself was not in the nature, but in the collective desire of the people, expressed by the channels of law. Kirshner of the century in administrative tasks such as the collection of alcabalas ("sales taxes") levied by the Crown or facilitating the management and government of the city. 51 At the end of the 15 th century, it comprised the most lively and active group in the city, and was also the most ambitious with respect to political pretensions, as can be seen through its participation in the Revolt of the Comuneros ("commoners").
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The set of common interests strengthened the cohesion of the urban population and coexistence, access to the common land, the possibility to use privately owned assets and the common responsibility to meet tax obligations and to defend against external attacks and threats. The good management of all these aspects of life in the city contributed to internal cohesion and a growing awareness that the survival of the concejo had depended on the strength and will to be a community. It is possible that this internal cohesion contributed to disseminating an image of identity of the city.
It was well-know that the model of organisation of the común ("labourers and workers") of the Andalusian cities and of Toledo had brought about results of stable representation in meetings of the regimiento ("urban elite") and for this reason the cabildo de jurados ("council") had become a critical element in the regimento protected from concejo jurisdiction, which subjected them to that of the Adelantado Mayor ("Chief Governor"), who had to appoint a special judge to deal with its disputes. This privilege granted by Henry III on 26 February 1394 to the jurados ("councilmen") of Seville, was implemented in Toledo in 1422, although it was later revoked. Its independence was strengthened by means of exemptions and privileges, linked to the aim of giving the cabildo de jurados a critical function with respect to the regimiento that governed the city, which could only be achieved if they were out of the scope of concejo jurisdiction. Indeed, this model was implemented in both Toledo and Seville, where the complaints and requests of the jurados are a testimony to the abuse and irregularities of the governors. 53 With respect to this predominance, there was an absence of representatives of the común in the government of the towns in the Centre and the North or the inefficiency of the jurados, where these existed. 54 comunidad in Segovia demanded presence in the urban government as it requested to establish the figure of the jurados, in charge of representing the districts of the city. 55 This mobilisation would respond to a growing political participation and for this reason the urban communities would have passed from playing a passive and receptive role to demanding action and participation in the governance of the kingdom. 56 It is interesting to note that while the community was involved in tasks of governance, there was a recovery of its political role in the arguments and words of wise enlightened scholars and humanists such as Fernando de Roa, who in his observation on the 'Politics' of Aristotle focussed on the political role that corresponded to 'the middle classes '. 57 In summary, it is worth noting that the political functioning of the concejo and its capacity for internal cohesion were its strong points, and to be able to learn of the strategic points of the political organisation of the cities it is worth learning about its resistance in situations of extreme threats and conflicts. The most frequent ones were those which brought a city up against a rival city or even a noble power 58 which wanted to punish or humiliate a particular concejo in a city or town. In that case, the way to proceed was to take away its fueros, privileges and flag. 59 The removal of these symbolic references of the concejos was of vital importance and represented an unmitigated humiliation.
However, when the punishment came from the king, who penalised an act of treason, these details were not the focal point of the punishment. One such example of this in the case of the Crown of Castile was a harsh punishment meted out by King Henry IV to the town of Sepúlveda when, in 1474, after a first attempted alienation in favour of Juan Pecheco, Marquis of Villena, on 16 January 1472, the town put up opposition and sought the protection of Princess Isabella and her husband, Don Ferdinand, King of Sicily. The prince and princess promised to maintain it in the crown and to not alienate it under any circumstance. 60 The transfer made by Henry IV contravened the pragmatic sanction in its favour given in 1442 by King John II, which promised not to alienate towns under royal jurisdiction for any motive or reason. 61 being in the proximity of Sepúlveda, he wished to go there personally to deal with the inhabitants and he sent Alfonso González de la Hoz as a messenger, who was detained by force in the outskirts and prevented from entering the town. Neither did they receive the king when he approached the town. Instead the governors informed him that they had gathered and debated the matter in the regimiento, agreeing that they would not receive him that day. As such, they requested him to return to Castilnovo, from whence he had departed, and told him they would notify him when he would be allowed to enter. The king responded to him by sending a letter bearing his signature and seal and once more demanding that they receive him as their king and lord within three days. They did not even receive him after the three days had passed. As such, with his 'absolute royal power' he decided to punish Sepúlveda for treason, removing all its franchises, liberties and privileges. 62 In a second letter, he stated that the town would lose its name, its vassals and estates, lands, municipal areas and jurisdiction. He commanded all the lands dependent on the town that they should not obey its orders or letters, nor contribute taxes or give or pay them in coins or in bread. He told them they were no longer to watch or guard the walls and forts of the town because with this letter he removed them and exempted them from its jurisdiction. The situation was critical because the king even transferred this jurisdiction to another town, whose name was left in blank in the document, obliging all the residents of the land to swear obedience to the new unknown lord or town. 63 The punishment sought out the weak spot of the urban political structure to ensure that an example was made. He did not hesitate to remove the name of the town, as this was one of its key markers of identity. However, depriving it of the obedience of the villages in its lands and the manorial and jurisdictional control of these people was the harshest punishment imaginable. Fortunately, the cohesion of the concejo of Sepúlveda reacted to this threat and the links bonding the inhabitants of the town on those of its territory were maintained. Thus, the royal punishment did not endure and there were no divisions or losses of territory as a result of incursions or wrongful appropriations. The force and internal cohesion of the concejo, as well as the unity and harmony that remained in the face of attempts to break it up are of great note. Faced with the punishment of this king, this royal town reacted valiantly, refusing to be absorbed into a manorial dominion.
Influence of humanistic values and the predominance of an identity of the kingdom
As mentioned, a paradox was present in Castile in the 15 th century as there was a strengthening of royal power parallel to an awakening of political consciousness in the 62. Sáez, Carlos. "Sepúlveda en la segunda...": 670. 63. Bonilla, Adolfo; Fita, Fidel, dirs. Memorias de don Enrique IV de Castilla. Madrid: Real Academia Historia, 1835 -1913 cities and towns of the kingdom, encouraged by the emergence of the comunidad as a new political institution in the daily life of cities and towns. This scenario coincided with the agitation shown by some intellectuals who theorised on the political role of cities and they did this by drawing upon humanistic influences. 64 The effects of these transformations were felt in the proposals submitted in the Cortes of Olmedo in 1445, where the king and the people were presented as forming a complementary, mystical body that was inseparably unified. There were other proposals to recover the feudal-vassalic pact between king and kingdom by which the king could be reminded of his obligations and political commitments with the kingdom, as occurred in the Cortes of Ocaña in 1469, in which the discourse of the procuradores ("deputies from the provinces") reminded the king that he acted as a servant of the kingdom. 65 This dialogue with the king that the procuradores engaged in, in the Cortes of Ocaña in 1469, was repeated in the Cortes of Valladolid in 1518, in the early stages of the Revolt of the Comuneros.
When assessing the resources of political identity put into play at the end of the 15 th century and the start of the following one, it is important to acknowledge that urban political identity was manifested in all its splendour, in particular when it came to rivalries with other cities vying for a preferential position with respect to the king's power. 66 Just as if the cities were individuals, Burgos was ranked above all other cities, receiving the title of Camara del Rey ("Royal Chamber"). 67 Other cities, such as Toledo, however, which had rivalled with Burgos since the 14 th century, recommenced their struggle for supremacy over Granada at the end of the 15 th century. The reason for this offence was that the recently conquered city was placed at the front in the royal title, and its symbol, a small pomegranate, was added to the royal coat of arms. 68 Thus, at the end of the 15 th century the city of Toledo sent the Catholic Monarchs a letter and the cathedral chapter sent another, both drawn up by an eminent humanist, Canon Alonso Ortiz. 69 The aim of the missive sent by the concejo was not to seek open and direct conflict with Granada, but to make known its motives for the unhappiness felt by the city for this affront and the reasons supporting them to make such a claim with the monarchs. 70 Toledo was not asking for favourable treatment from the monarchs; it was appealing for the evaluation of its merits and contributions to the Crown and the kingdom over the centuries. In this way, the royal judgement would have to determine the place of each of the cities.
In the purest scholarly and humanistic style, a rational evaluation of the facts was started, recurring to the historical memory of the glorious and obliging past of Toledo to request the monarchs to be consistent with the political practice applied by their predecessors, the Trastámaras, since the mid-14 th century. It is well-known that these monarchs, in particular John II (1419-1454) had opted for an aristocratic model and a courtly profile for the government of the kingdom, for which they had given participation to the royal cities with representation in the Cortes. 71 It was in this circle of proximity to the king, in which privanza ("royal favour") was granted, that the nobles moved and where the cities had to find a position in rank and recognition. 72 In this political framework, the arguments suggest the conviction of a just award expected from the king, as lord, and the value of the privileges granted for actions of loyalty, following a feudal model that seemed to be in force for all effects. It represented the set of values and principles that the royal cities had taken on for the purpose of serving the Crown.
The letter made use of metaphorical language that emphasised images, for example it spoke of the city of Toledo as the 'royal seat' from which the kings and their ancestors ruled all the Spains, a large part of France and all of Tingitania in Africa. 73 Reference was made to the memorable history of the Gothic past of Spain, which had supported the war against Islam and appealed to humanists as it connected with the late Roman imperial period. 74 of the Toledan seat of power, head of divine worship and the churches of Spain, the great holy councils presided over by the Visigoth kings, the royal tombs in the cathedral. It also alluded to another particular feature of the city of Toledo, the fact that it did not have its own arms or coats of arms, instead that it used the arms of the king. This lack of symbols of identity was related with the royalty of the Toledans which strictly protected and safeguarded the king. 75 In recognition of this merit, in the Cortes of Burgos in 1367, King Henry II granted the city the privilege of being able to bear the royal court of arms. 76 As the letter recalled, these flags and standards, symbols of the king and the city, were still in use, celebrating, as is said, the memory of 'your first victory'. This alluded to the end of the civil conflict in 1476, which was a tough pacification challenge for the country and the city of Toledo. 77 With respect to urban identity and the political force of the arguments, it is worth noting that, over and above the symbols in the honours and privileges that it had accumulated, and which were associated to the exemplary fulfilment of its obligations with the monarchy, were the faith and also the love and loyalty that the city had professed. The city was always convinced that the role of the city of Toledo was the fundamental core of this hierarchical political structure and it maintained the ambition of promotion and the obtaining of merits.
But what is interesting in this letter is the ferocity of Toledo which, aware of the importance of renown and the preservation of historical memory in the construction of urban identity, aimed to reduce Granada to such a low level that its identity should disappear owing to its condition as a defeated and disloyal city. For this reason, it proposed to eliminate its name as a just consequence of the military defeat in the fierce war and to rename it. This was an aspect of interest to the monarchy, since the importance of the city made the victory greater. This was the argument used by the monarchs when Toledo requested the pomegranate be removed from the royal coats of arms. 78 In their reply, the monarchs explained they had placed Granada at the front in the title as a result of the decision taken to incorporate the coat of arms of the kingdom of Granada into the royal coat of arms. This was because it was compulsory that in written documents the titles that were shown in the coats of arms should come before all the other titles of their kingdoms. They explained that the intention had never been to dispute the pre-eminence of the city of Toledo and, as proof of this, they undertook that, from thereon in, Toledo should come before Granada both in meetings of the Cortes, as well as in Institutional meetings of the kingdom and other councils, but not in the title. This is what was decided upon, and they sent a letter to all the authorities and places in the kingdom, from the heir and Prince Juan to the arbiters of the towns and villages, so that they should learn of and abide by it.
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Apparently the matter was clarified and Toledo did not obtain the reparation it had hope for to redress this effrontery. Indeed, in the solution the royal attitude and propaganda interests of the military victory of the toma de Granada took precedence to immortalise this in history and also in the pomegranates included in the royal coat of arms. There was little room for doubt that the communication policy of the monarchy was headed towards new modes of communication based on propaganda, and that the cities would continue to be necessary for communication with the subjects, although they would not play the same role.
The episode of the letter had served claim to refine all arguments in favour of the political cause of the urban identity of Toledo. Its reasons were entrenched in the defence of its prominence, honour, antiquity and nobility over all cities in Spain and its reasoning can be considered a paradigm of the city's ability to defend its urban political identity against a rival such as the city of Granada, in the same condition and of a lower category for being disloyal, but highly valued as an enemy city by the monarchs.
Urban memory and identity
If cities in the late 15 th century were disregarded in the development of political identity, given the growing strength of monarchical power, the influence of political humanism opened new opportunities for the recreation of identity. The elaboration of the historical past of cities in local stories became a widespread procedure allowing the recreation of memorable events that distinguished the city and its inhabitants in the exercise of values consistent with the 'common good', virtue and model behaviours of 'civic humanism'. 80 Local history started to be set into print and disseminated; graphical representations of historical episodes of cities were less frequent. For this reason, an image preserved illustrating the founding of the city of Valladolid, during 79 order that, although the name of Grenada is in our titles before than that of the city of Toledo according our instructions, forever in the Parliaments ['Cortes' and 'Juntas'] and in any meeting and acts and ceremonies that should do, where it must be defined the position of each one, the city and Kingdom of Toledo must take place before than the kingdom of Grenada, in the votes, seats or in any other item..."). Izquierdo the reign of Charles V, is a unique example. 81 The episode of the founding of the city shows a group of Christian captives, and a horseman called Olit who has taken them prisoner. In front of the town, across the River Pisuerga, a lion attacks the Moor and kills him, after which the Christians face the lion and kill it. The story goes that in this very spot the new town of Valladolid would be founded, commemorating the name of the Moorish captain (Valle-olit> Valladolid).
This representation aimed to transfer the founding of the town to the period of the Reconquest and to recall the fact that the Muslim imprisoned and enslaved Christians. This representation is accompanied by a small footnote telling how the situation came to an end thanks to the appearance of a lion, a mythical creature that lived in a cave and attacked the tyrant. The violent death of the lion at the hands of the Christian captives incorporated the blood ritual that is present in the myths of the founding of the classical cities. This is how the appearance of the city, represented in the picture with its walls and towers, is explained. If it should be noted that this visual story gave the merit of founding the city to the Christians, combining this with myth, history and the blood ritual.
Thus it can be seen that these recreations, somewhere between fable and myth, suggest another approach to identity that, while the history of the kingdom was shared, cities could elaborate their own genealogies to glorify the collective actions of the city and the history of the kingdom. 82 These histories would become an essential element of all urban communities possessing them.
Conclusion
The aim of this paper has been to emphasise that many of the urban identities were built on common challenges and difficulties. The dispersion of political power, encompassing many facets of social relations, made the role of urban identities fundamental, given that politics was also outside the hands of the urban governments, with it being openly manifested to achieve specific objectives. However, identity would end up being established in common politics and in general perception, strengthening internal cohesion. This common identity was represented by the oligarchic government of the city. However, in the late 15 th century, the appearance of the 'community' of inhabitants brought about a new element of integration, with political ambitions in urban spheres.
The representations and symbols serving these urban identities were more problematic. Monarchical power seemed to almost wholly occupy the sovereign identity and the cities only brought before the king rivalries among themselves. These identity models of the cities of Castile did therefore not reach full political singularity, if so they would have been included in the identity of the kingdom, through the figure of the king who continued to be their nexus. In view of the lack of full political development of urban sovereignty, in which political identity could play a role, the options of the urban society were linked to the figure of the 'subject', as a model of governed citizen, with responsibilities to the king and the kingdom. And there is no evidence of exclusive claims of urban identity. The contemporary vision of full identities, in line with the models of nationalism that emerged within the framework of the bourgeois revolutions, does not therefore correspond with the forms of identity seen in the cities in the late 15 th century. This lack of sovereign urban identity leads to the supposition that the ambitions were absorbed in the feelings of identity with the community of the kingdom. This was a political terrain in which, in the centuries to come, the monarchy would reserve an unquestionable leading role for the cities.
